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PREFACE

The old traditions of the times of the
Umaiyids are to be found in their most authentic
form (because as yet uncontaminated and open
to question) in Tabari, in the most brilliant
part of his work, Series II of the Leiden edition,
which has now been in print for almost two
decades. Above all he has preserved to us, in
very considerable fragments, the genuine Abt
Mikhnaf, and with him the oldest and best
Arab prosewriter we possess. Abl Mikhnaf
Lat b. Yahyd b. 8a‘td b. Mikhnaf belonged to
the Azd of Ktofa, and the long pedigree shows
that on his father’s side he came of a family of
high standing. Probably Mikhnaf b. Sulaim,
the leader of the Azd at the battle of Siffin, was
his ancestor, and the sons of the latter, Muham-
mad and Abdurrahmin, his granduncles. We
do not know the date of his birth ; at the rising
of Ibn Ash‘ath, A. H. 82, he had already reached
man’s estate. He was a friend of Muhammad b.
S#'ib alKalbi (Tab., 2, 1075, 1096), and it is
to the latter’s son, the well-known Ibn Kalbi,
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that we are chiefly indebted for the transmission
of his writings and traditions : as a rule, Tabart
quotes them from him. He lived to see the
fall of the Khalifate of Damascus.:- His last
statements in Tabari refer to the year
132.

Abl Mikhnaf, quotes, in part, other tradi-
tionists, older or contemporary, as his authori-
ties, e.g., ‘Amir ash-Sha‘bi, Abu ‘1Mukhbériq
arRAsibi, Mujhlid b. Sa‘idd, Muhammad b. $4’ib
aiKalbi. But for the most part he did not take
over the material from predecessors in the same
line of study, but collected it himself ex vivo ore,
by enquiries in the most diverse directions, from
all possible people who could have first-hand
information or who had been present to see and
hear for themselves. The Isndd, the filiation of
the guarantors, is with him a reality and not
mere literary. form. His list of witnesses is
always very short and through gradual approxi-
mation of events finally shrinks into nothing ;
they are constantly changing with the different
events and the separate traditions so that a
tremendous crowd of otherwise unknown names
is brought in. The witnesses cannot see the
wood for the trees; they mention the most
trifling things, never leave anything anonymous,
place the characters acting and speaking in the
foreground, and in the main, keep continually
repeating the same thing with slight variations,
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Progress is thus rendered exceedingly slow, but
the fulness of detail makes up for this disad-
vantage. The fresh impression of events and
the first report of them are arresting. The
vivacity of the narrative is increased by its
popular form; it is all dialogue and staging. A
few illustrative examples are to be found in my
treatise upon the Chawarig and the Shia
(Gottingen, 1901, particularly p. 19ff. and
p. 611f.).

Mommsen once said that to unlearned
persons there is no need of proof that stories
that begin by saying that the narrator had them
from the parties concerned in them, are, as a
rule, not true. Still, we must hope that un-
learned people will not make too extensive a
use of their sound common-sense. It would be
a loss to history if AbG Mikhnaf had not
written, and how else was he to proceed than
he did? Original sources did not yield him
much. He used them when they lay to his
hand, but without diligently seeking them out
and systematically using them as a foundation.
Most frequently he quotes songs and verses
to authenticate his narrative. His great
authority lies in his collecting a host of variants
of the same thing from reports of different
origin, so that we can compare them and judge
what is sure or what is uncertain in them. At
the same time he contrives that the side-issues,
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as they only appear once, take a secondary place,
and the chief questions, being everywhere re-
peated, keep constantly cropping up. Tradi-
tions that are not parallel he places in a suitable
sequence, so that the result is a progressive
connection. This mosaic work has not been
done without some choice and selection. There
are no contradictions in important points. The
traditions show a general agreement. The
picture has assumed, as a whole, solidity and
unity, not only with respect to the facts, but
in regard to the characters as well. Above the
seemingly chaotic material the plan of the
author and the complete perspective which he
formed for himself, are supremely evident. And
yet he does not cover any considerable period
of time, nor does he link it up pragmatically
and chronologically. He is deficient in sustained
chronology. He mentions only scattered dates,
frequently nothing but the days of the week,
without month or year. He does not string the
events upon a continuous thread, but describes
them singly and independently of each other,
widely apart and with no coherence. In the
Fihrist there are enumerated 22 monographs by
him with their titles.

Tt is characteristic of Abi Mikhnaf that he
does not start at the beginnings of Isldm, not
indeed until the conquests, and in particular gives
accounts of a period in the midst of which he
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stands himself, from the battle of Siffin onwards.
Also, his interest is limited to the place where
he lived himself, Irfiq and its capital Kdfa.
Beyond these limits of time and place bis
informatior is not particularly good. Now, as
Kifa and Irdq were the seat of the opposition to
the imperial government, the latter affords the
principal theme of his narrative. The themes
which he pursues with particular zest and
exhaustiveness are the risings of the Khéirijites
and Shiites under Mustaurid and Shabib, under
Hujr, Husain, Sulaimn and Mukhtir, and the
rising of the IrAqites under Ibn Ash‘ath. He
hands down the tradition of Kifa; his sympathies
are on the side of Irfiq against Syria, for Ali
against the Umaiyids. Yet in this, there is not
much of a bias noticeable, at least not so much as
positively to falsify facts. Only on occasion does
he seem to hush up what it does not suit him to
state, e.g., that ‘Aqil at Siffin fought against his
brother Ali.

In the treatise upon the opposition parties of
ancient Islam I have preferred to keep to Abl
Mikhnaf. On the other hand, for the history of
the Arabian Kingdom which forms the subject
of the present book, he does not afford so rich a
store. For this the Kafa tradition is not the
best source, but the tradition of Medina, which
is the old main source. In its origin it goes
back further than that of Kufa, but the only
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authorities for it which are of any use to us
are younger than Abd Mikhnaf and do not
flourish until the time when the literary scholar-
ship began to emigrate from Medina to Baghdad.
The best-known are Ibn Ishiq, a freedman, Abl
Masshar, likewise a freedman, and Wiqidi.
They no longer collect the raw material at first
hand. The traditions have reached them through
a learned medium, and are sifted, edited and
blended together by them. But they do bring
them into a closer connection, and subject them
at the same time to a thorough system of
chronology. Out of the disconnected narratives
of important events is formed a continuous
history. Ibn IshAq must be considered its
creator. His writings and those of his successors
take the form of annals which is then the vogue.
Chronology presupposes scientific research and
comparison. In these the Medina scholars were
not found wanting and they produced results
which stand examination remarkably well. Here
and there they may perhaps have followed
records of Christian, especially of Syrian, divines,
e.g., in the dating of earthquakes and other
natural phenomena. We can trace the progress
of the attempt to capture events in the net of
time. In completeness of chronology Ibn Ishdq
is surpassed by his successors (Waqidi, p. 15 f.).
Ablt Ma‘shar seems to have had a mind for
nothing but dates, and even with Whqidi this
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interest obtrudes itself. For the relation
between these two see Tabari, II, 1172,10;
1173, 6.

Medina was the kernel of the Islamic
community and the Arabian kingdom. The
importance of the town for the general historical
development which started from it gave its
stamp to the tradition which grew up there. It
naturally cherished first the memory of the
proud and sacred time at the beginning when
Islim was still an unbroken religious and
political unity, and seemed as if it were about
to embrace the whole world within itself. Tts
chief theme, to which Ibn Ishig appears to
have limited himself exclusively, was the Sira
with the Maghdzi, i.c., the life of Mahammad,
the foundation of the community through him,
and the foundation of the Kingdom through
him and his Khalifas in the period of the
conquests. But even when the centre of gravity
of the kingdom had been transferred to
Damascus it did not lose sight of the true centre
of the whole. It did pot remove to Damascus
itself, but remained in Medina, and even under
the Umaiyids this town was wub only the seat
of the most prominent Arab society, but also
the spiritual centre of the Islamic culture until
Baghdid took its place. The course of the
secular history also of the kingdom arrested the
attention of the scholars of Medina, although
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they were not in agreement with the government.
They were far more concerned about Syria than
about IrAq or even about Khurdsin Certain
official statements, as one might say, are repeated
regularly in AbG Ma‘shar and Wiqidi, e.g., when
the rulers came into power and died ; when the
stattholders of the most important provinces
were installed and deposed ; who was commission-
ed by the Khalifa each year to lead the Hajj and
the summer campaign against the Romans.
These statements form the framework of the
Medina annals. The contents are fuller only at
certain crises and turning-points, but generally
they are meagre. The scholarly interest is
directed to dry facts ; we see little of pleasure in
detail, of intimate relations with the subject, of
sympathy with the characters of the drama.
Sympathy with the Umaiyids and Syrians was
not to be found in Medina; we need not look for
more than an aloof interest.

Doubtless there was likewise a tradition in
Syria itself, ¢.e., among the Syrian Arabs, but it
is lost to us. Traces of it are found in BalAdhuri,
perhaps also in the Kalbite ‘Awana, who indeed
lived in Kafa, but through his tribe was
connected with Syria, and is often quoted in
Tabari as the reporter of Syrian matters,
generally according to Ibn Kalbi. We are best
acquainted with the spirit of this Syrian tradi-
tion from Christian chronicles, particularly the
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Continuatio of Isidor of Seville. The Umaiyids
there appear in a quite different, and very
much more favourable light than that in
which we are accustomed to see them. In
the case of the Arabs, their enemies had the
last word, and their history in consequence
suffered severely.

MadAini takes up a kind of middle position
beween Abl Mikhnaf and the historians of
Medina. He is a scholarly historian but gives
very detailed accounts, and has a pronounced
local interest in Basra and Khurasan. Almost
all the accounts concerning Basra and Khurasan
in Tabari are taken from him. He takes up
altogether the Abbésid stand-point and from it
describes the fall of the Umaiyids and the
rise of the blessed dynasty.

Of the characterisation of these main
authorities of Tabari I say no more. Many
other traditionists, not known to us through
their own works, give accounts in Tabari,
especially for certain particular parties. But I
do not propose here to make a complete
survey of the oldest Arab historical writing.
It seemed to me necessary merely to give
some idea of its origins, for which let this
suffice. Wistenfeld’s well-known statement
in Vols. 28 and 29 of the Abhkandlungen of
the Gottingen Society will serve to complete
my account,
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My idea originally was to deal with the time
of the Umaiyids in the same manner and under
the same title (Prolegomena to the oldest history
of Islam) as I dealt with the time of the great
conquests in the 6th Part of my Skizzen und
Vorarbeiten. There 1 succeeded in comparing
the account of Saif b. * Umar with the rest of
the collected tradition in Tabari, and proved it
to be a biassed touching-up of the latter. But
Saif stops with the Battle of the Camel, and
from that point historical criticism does not
proceed according to the same unvarying stand-
point. We are no longer guided by a literary
leading-string. We must pronounce judgment
from case to case from actual facts, enter into
the merits of the case, and follow rather an
eclectic or even a harmonising method. The
reporters are, indeed, constantly differing in
credibility, but they only part company now and
then, and not always on the same point.
Discussion then becomes more intricate and
more minute, where it is at all possible and
worth the trouble. But it is not always possible
because the material is not sufficient, and not
always necessary because the guarantors agree
or complement each other. Frequently positive
statement may and must take the place of
inquiry. Compared to the beginning it pre-
ponderates more ‘as the book goes on. The
reproach of inconsistency of style I accept.
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Recard for the changing quality of the reports
was responsible for my change of procedure. I
have indeed been impelled to many inquiries
less by the material than by my own predeces-
sors. I felt bound sometimes to give other
answers to them tuan they did.

Gdittingen, July, 1902. WELLHAUSEN.
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ARrRAB KINGDOM AND ITS FALL

CHAPTER I
INTRODUCTION

1. The political community of Islam grew
out of the religious community. Muhammad’s
conversion and his call to be an apostle took
place about the same time. He began with
himself ; he was, to begin with, possessed with
the certainty of the all-powerful God and of the
last judgment, but the conviction that filled his
own heart was so great that it forced its way
out. He felt bound to show the light and the
way to the brethren who were groping in dark-
ness, and thereby save them from error.
Straightway he founded a little congregation
at Mecca.

This congregation was held closely together
by the belief in the One Invisible God, the
Creator of the world and the Judge of the soul,
and by the moral law arising thence, to serve
Him and no other lord, to gain one’s own soul
and not the world, to seek righteousness and
mercy and not earthly possessions. In the
oldest chapters of the Qoran monotheism is as
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emphatically moral as it is in Amos and in the
Sermon on the Mount. As in the Gospel, the
thought of the Creator immediately awakens the
thought of personal justification to Him after
death. He claims the soul absolutely for
Himself,—to do His will, not merely to submit
to it. The original Islam is not fatalism in the
usual sense of the word, and its God is not the
Absolute, i.e. a religious figure-head, but with
the Supreme Power morality and righteousness
are indissolubly bound up. Sometimes the one,
sometimes the other is emphasised according to
the feeling of the moment, without any attempt
to keep the balance, or any consciousness of
inconsistency. Muhammad was neither philo-
sopher nor dogmatist.

Externally the community was bound to-
gether by the common observances of religious
ceremonies ; the oldest name which they had
among outsiders, the name Sdéians, can bave its
origin only in these ceremonies. Even in the
earliest parts of the Qoran prayers, prostrations
and vigils are postulated ; they are only not yet
so strictly defined and regulated as they are
later.

Muhammad began by winning over indi-
viduals,—friends, relatives and slaves, but these
he regarded only as first-fruits. From the
beginning his aim was to draw all Mecca to
himself,—his family, the HAashim and the
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Muttalib, and his people, the Quraish. He was
an Arab, and as an Arab his feelings for the
family and the tribe (i.e. the people), were such
as we only understand for the narrower house-
hold. An order of things aloof from the com-
munity and acting independently with sovereign
power, was as yet unknown among the Arabs.
The state was not an institution and not a
territory, but a collective body. There was thus,
in reality, not a state, but only a people; not an
artificial organisation, but simply a full-grown
organism ; no state officials, but only heads of
clans, families and tribes.! The same bond,—
that of blood, held together the people and the
family ; the only difference was their size. The
commonwealth, free from any external constrain-
ing influence, was based upon the idea of a
blood-community and its sanctity. Relation-
ship, or the faith in relationship,—both came .
practically to the same thing,—worked as a
religion, and this religion was the spirit which
made the race into one living whole. Along
with this there was also an outward cultus, but
no religion which laid upon them any other
claims, ties or obligations except only those of

! Even yet the Beduin are disposed to think of the Daula, i.e.
the Turkish Empire, as a tribe, and to rate its strength by the number
of its camels (Doughty 1, 230). Even in the towns the political
unit was not the city but the tribe,—thus, the Quraish in Mecca, the
Thaqtf in TAif. The Quraishites and Thagifites felt that they belonged
together politically even when they lived outside of Mecca or Téif.
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blood. If Muhammad had founded a faith
whose professors did not take cover under the
bond of tribal relationship he would have broken
up the blood-related community there and then,
since it was too closely bound and knit together
to suffer the intrusion of a foreign agent. But
he did not want that, and, besides, he could per-
haps scarcely imagine a religious community in
any other setting than that of blood-relationship.
8o his mission was not to gain adherents far and
near. He had to begin, of course, with
individuals, but his aim was to gain the whole.
His nation was to become his congregation; he
was not content with an * ecclesiola pressa” in
Mecca.

Failing to win over his own people, the
Quraish, in Mecca, he tried to strike up a
connection with other tribes and towns, for
which he found opportunity in the markets
and fairs in the neighbourhood of Mecca. At
Taif he approached the elders of the Thaqif
with regard to the admission of the common-
wealth as a whole into Islam. Finally he
gained a footing in Yathrib, i.e. Medina. His
emigration thither, the Hijra, was an even
that founded a new era, but the new er
really meant no conscious break with the past
Muhammad did not deteriorate by his chang
from preacher to ruler. His ideal had long
been to attract not only individuals but the
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whole commonwealth. He always considered the
prophet as the God-sent leader of His people,
and drew no distinction between a political and
a religious community. His desire to continue
to be in Medina the same as he had been in Mecca,
the Prophet and Messenger of God, was not
hypocrisy or the acting of a part. Only, in
Mecca his efforts were in vain; in Medina he
succeeded ; there he was in the opposition, here he
attained his end. That made a great difference,
and not an external one only. It is a regular
occurrence for the opposition to change when it
comes into power, and theory differs vastly
from practice since the latter has got to reckon
with possibilities. A historical community
cannot altogether break with its existing founda-
tions, and might follows laws of its own in order
to maintain and extend its power. It is this
which explains why the Prophet as ruler became
different from the Prophet as pretender, and
why the theocracy in practice differed from
the theocracy in theory. The political element
became more prominent, the religious element
less so, but it must always be remembered that,
in principle, politics and religion flowed together,
though a distinction was made between divine
and secular politics, and alongside of them the
piety of the heart still kept its place.

2. In Medina the ground was prepared for
Muhammad by Judaism and Christianity. There
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were many Jews there, and the town stood on
the boundary of that part of Arabia which
was under the Graeco-Roman and Christian-
Armenian influence. The political conditions
were even more favourable for him. In Mecca
peace and order prevailed. The old principle of
a community acted smoothly. The new one that
the Prophet threatened to introduce, was felt to
be a disturbing element and rejected. But blood
did not, by any means, wield this power all over
Arabia. Its effect was not uniform in all the
degrees of relationship, but was stronger in the
narrower circles than in the wider ones; in the
former it was spontaneous, in the latter more
a matter of duty. Consequently the uniting
element might also become the dissolvent if
the interests of the family became at variance
with the interests of the tribe or people. A
family was particularly unwilling to renounce
the blood-revenge incumbent upon them, even
towards families related to them, of the same
tribe. Then there would arise blood-feuds
between the clans, since there was no authority
in a dispute which could command peace and
punish a breach of it. This was the state of
things that prevailed in Medina. The community
was divided into two hostile camps—the Aus and
the Khazraj. Murder and manslaughter were
the order of the day; nobody dared venture out
of his quarter without danger; there reigned a



INTRODUCTION 1

tumult in which life was impossible. What was
wanted was a man tostep into the breach and
banish anarchy ; but he must be neutral and not
involved in the domestic rivalry. Then came the
Prophet from Mecca, as if God-sent. Blood, as
a bond of union, had failed; he put faith in its
place. He brought with him a tribe of Believers,
the companions of his flight from Mecca, and
slowly, advancing steadily step by step, he
established the commonwealth of Medina on the
basis of religion as an Ummat Allah, a
congregation of God. Even if he had wished he
could not have founded a church, for as yet
there was no state in existence there. What had
to be done was the elementary work, the
establishment of order, and the restoration of
peace and right. Since there was no other
authority, a religious authority took the lead, got
the power into its hands, and secured its position
by performing what was expected of it.
Muhammad displayed the gift of ability to deal
with affairs in the mass. Where he was in doubt
heknew the right man to ask, and he was fortunate
in finding reliable supporters in some of the emi-
grants who had come with him from Meeca, and
who formed hig nearest circle of friends.

In the circumstances stated the power of
religion appeared chiefly as a political force. It
created a community, and over it an authority
which was obeyed. Allah was the personification
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~of the state supremacy. What with us is
done in the king’s name was done in the name
of Allah; the army and the public institu-
tions were called after Allah. The idea of
ruling authorities, till then absolutely foreign
to the Arabs, was introduced through Allah.
In this there was also the idea that no out-
ward or human power, but only a power
inwardly acknowledged and standing above
mankind, had the right to rule. The theo-
cracy is the negative of the Mulk, or earthly
kingdom. The privilege of ruling is not a
private possession for the enjoyment of the
holder of it; the kingdom belongs to God, but
His plenipotentiary, who knows and carries out
His will, is the Prophet. He is not only the
harbinger of truth, but also the only lawful
ruler upon earth. Beside him no king has a
place, and also no other prophet. This concep-
tion of the  monarchic prophet” originates
with the later Jews ; it is typically portrayed in
the contrast between Samuel and Saul, as it
appears, for example, in I Samuel : 8 and 11. The
Prophet represents the rule of God upon earth ;
Allah and His Messenger are always bound up in.
each other, and stand together in the Oreed. The
theocracy may be defined as the commonwealth,
at the head of which stands, not the king and
the usurped or inherited power, but the Prophet
and the Law of God.
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In the idea of God justice, and not holiness,
predominated. His rule was the rule of justice,
and the theocracy was so far, a ¢ dichaarchy,”
but by this we are not to understand a rule of
impersonal law. There was no law as yet ; Islam
was in existence before the Qoran. Nor did the
theocracy resemble a republic, notwithstanding
the idea that all the subjects of Allah stand in
equal relationship to Him. The chief character-
istic of the republie, election through the people,
was absent altogether. The supreme power rested
not with the people but with the Prophet. He
alone had a fixed,—even divine—office ; all
authorities had their origin in his supreme autho-
rity. But he did not appoint actual officials, but
only gave certain commissions,after the execution
of which the commissioners retired of themselves.
His advisers, too, were private individuals with
whom he was on terms of friendship, and whom
he gathered into the circle of his society.

Of a hierarchy there is no trace. The
Muslim theocracy was not marked by an organi-
sation of special sanctity ; in this respect it had
no resemblance to the Jewish theocracy after
the Exile.! There was no order of priests, no
difference between clergy and laymen, between

! The post-exilic hierocracy had foreign supremacy as a presup-
position, it had no polirical autonomy. It therefore differed from the
state even if not to the same extent as the Christian Church in its
initial stage, since it at loast took cover under the nation. The Papal
States cannot be compared to it at all, for there the church was not the

2
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religious and secular callings. The power of
Allah pervaded every function and organ of the
state, and the administration of justice and war
were just as sacred offices as divine service. The
mosque was at one and the same time the forum
and the drill-ground ; the congregation was also
the army ; the leader in prayer (Imdm) was also
the commander.

From the idea of the rule of God there arose
no actual form of constitution. The new factor
which, through Muhammad, was cast into the
chaos, certainly effected a concentration of
elements hitherto unknown. It might seem as
if the old sacred ties of blood would be over-
whelmed by the community of the Faith, but
as a matter of fact, they continued unchanged,
even though the centre of gravity was trans-
ferred from them to the whole. The framework
of what had been the organisation up till then,—
the tribes, families and clans, was taken over into
the new commonwealth ; faith in Allah did not
provide anything else to put in their place. The
Muslims’ right to political equality, arising out
of the idea of the theocracy, was not established
in such a way as to banish party differences.
The men of Mecca, the so-called Muhdyira,
kept by themselves ; side by side with them were

state, but it owned a state (W. 8ickel). The old Israelitish theocracy
alone shows a great similarity to the Arabian, though, of course, origi-
nally the idea that the lawful theocratic ruler was the Prophet and not
the King was not to be found in it.
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the indigenous tribes of Arabs of Medina, the
so-called Ansdr, and also the tribes of the
Jews of Medina. The settlers remained settlers
and the slaves remained slaves, even when
they accepted Islam.

From the early period after the Hijra, before
the battle of Badr, there is preserved to us a
decree of Muhammad in which appear some of
the chief points of the law of the state at first
current in Medina. It throws light upon how
far the old conditions were, or were not, altered
by the fact that Medina by this time has become
a united Umma. Umma is not the name for the
old Arab bond of relationship ; it merely signifies
“community.” Generally it is the religious
community, not -only since Islam but even
earlier (Nabigha, 17,21). Even in our document
the Umma has something of a religious flavour ;!
it is the community of Allah established for
peace and protection. Allah rules over it, and
in His name, Muhammad, who, however, is
never called * prophet.” The bond of unity is
the Faith, the Faithful are its supporters. They
have the chief obligations and the chief privileges.
Still it is not only the Faithful who belong
to the Umma, but also all who ally themselves

1 The leader of the Umma is the Imém. Btymologically, however,
the two names are not directly connected, perhaps not connected at all.
Umma is derived from the root * Umm ” (the mother); Imém, on the
other hand, from & verb-root which means “ to precede.”
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with them and fight along with them, <. e.
all the inhabitants of Medina. The Umma
embraces a wide area,—the whole precincts of
Medina are to be a district of inviolable peace.
There are still heathen among the Anshr, and
they are not excluded, but expressly included.
The Jews are also included, though they have
not so close a connection with the Umma as the
Muha4jira and the Ansr, and have not exactly
the same rights and obligations. The degree of
communion is not precisely equal,—there still
persists an analogy with the old Arab distinction
between natives and settlers. It is significant
that the Umma includes both heathen and Jews,
and also that it consists in general not of indivi-
duals but of alliances. The individual belongs
to the Umma only through the medium of the
clan and the family. The families are enjoined
to remain as they are, and as such to become
members of the Umma. There is no notion of
the possibility of a new principle arising according
to which they might become members of the com-
munity. Even the heads of families remain and
are not replaced by, e.g., theocratic officials. As
regards the relation of the Umma with the fami-
lies and the defining of the mutual duties and
obligations, the families continue, as before, to
be liable for expenses which are not of a purely
private nature, namely, the payment of blood-
money and the ransom of prisoners. As yet
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there is no state-treasury. Client-ship, too, is a
clan and family affair, no one is allowed to take
away another man’s client. Even the important
privilege of guaranteed protection, the I[jdra,
is not restricted; any individual may take a
stranger under his protection, and by so doing
puts the whole community under the same obliga-
tion. Tt is only for the Quraish of Mecca, the
declared foes of Muhammad, that the Ijara has
no protecting power.

To the Umma the family is obliged to yield
the right of civil feud, . e. feud with the other
families of Medina, for the first aim of the
Umma is to prevent internal fichting. When,
disputes arise they must be brought to judg-[
ment. “If you are in dispute about anything'
whatsoever, it must be brought before God and
Muhammad.” But if the internal peace is
broken by violence and mischief, then not only
the injured person or his tribe, but the whole
community, including the relatives of the crimi-
nal himself, are obliged to go in united strength
against him, and to deliver him up to the aven-
ger so that he may make the latter just amends.
The revenge for bloodshed can then no longer
resolve itself into a family feud. It is robbed of
the dangerous element that is a menace to the
general peace and softened down into the * Talio.”
Indeed the Talio existed before Islam, though
it was not often exercised, because it was too like
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the parts and too dependent upon them to have
any coercive power wWhatever over them. It was
in Medina that the Talio was first strictly ap-
plied, because here God stood above blood, and, in
theory at least, possessed a real sovereignty. As
yet it does not amount to a proper punishment.
Its execution is still in the hands of the injured
party, and it rests with him to exact his right of
revenge, or renounce it and accept recompense in
money. It marks, however, the transition from
revenge to punishment. The duty of prosecu-
tion being taken from the individual and given
to the whole marks a very important step, mak-
ing revenge a duty of the state, and thus turning
it into punishment. It suffices to prevent inter-
nal feud. Inside the territorv of Medina a
public peace, general and absolute, holds sway.
There are not so many alliances for protection as
there are families over which protection does not
extend, or at least is not properly effective.
There is only one general peace, that of the
Umma.

The other aim of the Umma is to unite the
families for defence against external foes. The
“ Faithful” are mutually bound to help each
other against “men”; they are avengers of
each other, a mass against all outsiders. The
duty of revenge on a foe devolves not on a
brother for a brother, but on believer for believer.
As a matter of fact, war is by this means deprived
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of the idea of a blood-feud, with which it before
coincided ; it becomes a military affair. As war
with an outside people is common to the Faith-
ful, so also is peace common. No one can, on
his own account, conclude a peaee which does
not serve for all. ,

Nevertheless, the right of the tribe or family
to carry on feud against outsiders is not alto-
gether abolished. This is open to the same
criticism as the corresponding inconsistency that
even the Ijara, which assures for a stranger the
right to a home in Medina, is not yet with-
drawn from the individual, although it is the
duty of the whole, and so it must have been a
privilege of the Umma and of its leader, the
Imdm." This line of demarcation hetween the
whole and its parts is not yet quite defined.
The Umma has not yet reached its full growth.
But the Faithful were the soul of it, with the
Prophet at their head; they were the leaven,
the spiritually stronger and aspiring element
which instigated the movement and the propa-
ganda. In proportion as the Faith spread, the
Umma increased in strength.

The Quraish, from whom Muhammad and his
followers had fled from Mecca, appear as the

! Similar inconsistencies have arisen until recently even with us.
Dr. Schnelle granted to the outlawed Hoffmann von Fallersleben the
right of a home at his manor of Buchholz in Mecklenburg, to which he
was entitled at the time of the German Confederation. Plainly such
a state of things had its advantages.
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declared enemies of the Umma in the above-
mentioned arrangement of the community of
Medina. Out of petty feuds there arose an
obstinate war, and this war did a great deal to
increase the internal strength of the Umma.
The first considerable encounter, at Badr (Anno
Hijrae 2), resulted in an unexpected success for
Muhammad. 'This splendid victory was taken
as a divine sanction to the Faith, made a deep
impression, and had a very great moral effect.
In addition, it helped tremendously to extend
the influence of Muhammad, to break down the
opposition against him, to make Islam para-
mount in the Umma, and to amalgamate or to
break with the foreign constituent parts which
until then had been tolerated. Islam now no
longer remained tolerant, but acted like a
reign of terror within Medina. "This change is
marked by the rise of the Mundfigin, the doubt-
ers and hypocrites. The heathen dared not any
longer remain heathen within the Umma; cir-
sumstances compelled them to embrace the
Faith, but they did so with mixed feelings, and
made no secret of their malicious joy whenever
fortune seemed to go against the Prophet. The
Jews were still worse. After the battle of Badr,
Waqidi states, the position of things changed,
much to their disadvantage. Muhammad took
exception to them, and represented that they
had broken their agreement. Under flimsy
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pretexts he drove out, and in tne course of a
few years annihilated, the whole of the commu-
nities of Jews in the oases of Medina, who were
there forming alliances similar to those of the
Arab tribes. He handed over their valuable
plantations of palms to the Mub4jira, who till
then possessed no land or territory, but were
delivered as Inquilines to the hospitality of the
Ansdr, or supported themselves by trading e
sobbery. He thus made them independent of
the Ansir, and they became settlers and pro-
prietors in Medina. In this way he strengthened
his own power as well, for the Muh4jira were,
so to speak, his body-guard, and the still
smouldering discord between the two tribes of
the Ansr,—the Aus and the Khazraj—gave
them a decided importance.

After their defeat at Badr, the Quraish gather-
ed to make a campaign of revenge against
Muhammad, under the leadership of Abt Sufyan,
and actually gained a victory over him at Mount
Uhud near Medina. They did not however
make full use of it, but were content with the
honour of it, and marched back home. So the
counter-stroke did not do the Prophet much
harm ; he was prepared for it and soon repaired
the damage. A second attack of the Quraish
on Medina, in which they had the assistance of
the heathen and Jews, came to naught. Smaller
tribes of the neighbourhood became allies of

3
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the struggling commonwealth, politically at first,
but afterwards in religion also. Islam fought
on and passed gradually from the defensive to
the offensive. Arabia looked on in suspense at
the great feud between heathendom and Allah
which was being fought out between Mecca
and Medina.

During this external struggle with Arabian
heathendom there came about in a remarkable
way a thorough Arabisation of Islam itself.
Muhammad started from the conviction that his
religion was exactly the same in substance as
the Judaic and Christian, and so expected that
the Jews in Medina would receive him with
open arms, but he was bitterly disappointed in
them. They did not recognise him as a prophet
nor his revelation as identical with theirs,
although at first, ont of policy, they entered
into the Umma which he had founded. Since
they did not consider Judaism identical with
Islam, but rather opposed to it, he, on his part,
pitted Islam against Judaism and even against
Christianity. He so fixed the pass-words and
counter-signs of his religion, which to us appear
of little account, but which are really very
important, that they no longer expressed com-
mon points between it and the sister religions,
but emphasised the differences. Instead of
Sabbath or Sunday he fixed Friday as the chief
day of public worship; he substituted the call
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of Adhdn for the trumpets and bells; he
abolished the Fast of ‘dshsird, the great day of
atonement; and for Lent he fixed the month of
Ramaddn. Whilst he more firmly established
Islam by carefully abolishing the Jewish and
Christian forms, he brought it, at the same time,
nearer to Arabism. He always regarded him-
self as the prophet sent specially to the Arabs,—
the prophet who received and communicated in
the Arabic tongue the revelation which was con-
tained also in the Thora and in the Gospel.
Apparently he never had a natural sympathy for
the Ka‘ba at Mecca and renounced the God of
the Ka‘ba, but now circumstances impelled him
to take a much more decisive step. e changed
the Qible and commanded that at prayer the
face should be turned not towards Jerusalem, but
towards Mecca. Mecca was declared to be the
Holy Place instead of Jerusalem,—the true seat of
Allah upon earth. The pilgrimage to the Ka‘ba
and even the kissing of the Holy Stone were
sanctioned; a centre of heathen worship and a
popular heathen festival were introduced into
Islam. As usual, history was called in to justify
this appropriation. It was said that the Holy
Place and the Cultus of Mecca were originally
monotheistic and founded by Abraham, and
had only in later times degenerated and hecome
heathen. Abraham, the Father of the Faith,
was filched from the Jews and made the founder
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of a pre-Islamic Islam of the Arabs, with
Mecca as its seat, and so Islam was definitely
sundered from Judaism and changed into a
national Arab religion.

In this way Mecca was already spiritually
incorporated with Islam before the conquest
which followed, in the year 8 of the Flight. It
took the form of a capitulation arranged with
Abf Sufyan. The apprehension thatthe town
would, through Islam, lose its religious power
of attraction for the Arabs,—the power by
which it lived, was allayed beforehand. Indeed
it rather gained by the fact that it was the only
one of the holy places of the old heathen
worship which retained its sanctuary and the
festival in its neighbourhood, while all the other
holy places were abolished. The war with
Muhammad had caused heavy losses to the
Quraishites. He now tried his best to make
them realise how much they would benefit by
friendship with him, by making presents to
their chiefs and giving them abundant tokens
of his good-will. These methods of convincing
them of Islam he called “the winning of
hearts.” He was moved also by a deep sym-
pathy with his native town, and went so far in
the endeavour to be reconciled with it that the
Ansr were afraid he would make it the head-
quarters of his rule and forsake Yathrib. But
this fear was groundless; Yathrib remained the
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Medina, é.e. the government town. Muham-
mad did not remove to Mecca, but the ambitious
Quraishites, who wanted to keep close to him
and to the government, emigrated to Medina,
Abh Sufydn and the Umaiya at their head.
But this was no advantage to the Ansér; the
Muhdjira, not only from Mecca, but from all
Arabia continued to gather strength in their
town, for Medina offered a great attraction
to active spirits who wanted to make their
fortunes, and the Prophet received them without
question as a welcome addition to his power,
even though they might not have a very clean
record. '

The Arab tribes had so far let things take
their course. After the capture of Mecca and
the overthrow of the Hawéazin which followed
soon after, one after the other yielded to the
conqueror and came over to Islam. 'This was
not done by individual action, but the chiefs
acted for the people., The representatives and
elders capitulated to Muhammad and tried to
get the most favourable terms they could for
their folk as well as for themselves. If a tribe
was internally divided by a dispute about
the chieftainship, the one party tried to get
the upper hand of the other by means of
Islam. 8uch a favourable opportunity for
Muhammad occurred very frequently, and
so the transition was a political action, the
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act of joining the commonwealth of Medina.
Only the forms and tokens of Islam were ac-
cepted, especially prayer, with the call to prayer
and the poor-tax. The missionaries did not
come into the country till after the transition
was completed, when they instituted the wor-
ship of God and taught the elements of religion
and law. Outward profession was all that was
required ; the faith, in point of fact, was “fides
implicita.”

The incorporation of the whole of Arabia
into Islam was sealed by the Bard’a of the year
9 and the Hijjat-al-Wadd* of the year 10. The
worship in Mecca and the ceremonies in the
neighbourhood were declared to be exclusively
Islamic. The heathen dared no longer take
part in them. They were supplanted in their
own inheritance, a purely heathen one, and not
only so, but the whole of Arabia was claimed
for Islam. All Arabs who still remained
heathen were, eo ipso, outlawed, but the ““ Peace
of God ”’ was open to those who came over to
the theocracy; internal feud was to occur no
more. Islam cancelled the past and the ancient
grounds of feud; all demands and debts of
blood were to be “trampled under foot.” It
was a ‘ seisachthy ” of quite another sort
from that of Solon, being very much more broad
and thorough. From the ‘“cell” of Medina
the theocracy spread over the whole of Arabia.
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The tribes and their aristocracies still remained,
but in the legates of Muhammad received, in
various ways, a sort of supervision and were
altogether united in a state whose centre of
government was Medina. The foundation of
this state,—-which, even if it were not a very
solid one, was still a defence against anarchy
and general dissolution,—was the cope-stone of
the Prophet’s work. He did not die a martyr,
but at the height of success. It can hardly be
cast as a reproach at him that he built up the
Kingdom of God upon a given natural foundation,
for even if circumstances often compelled or
induced him to use unholy means and to hold
up Allah as a pretext, still heis not to be regard-
ed as a hypoerite.

4. The Arabian tribes thought that they had\
sworn allegiance to the Prophet only, the general
view being that the oath of allegiance bound
one only to the person to whom it was made.
After his death they fell away,—not so much
from Allah as from Medina. The situation was
also dubious within Medina, but the theocracy
got over the crisis caused by the change of ruler
and recalled Arabia to obedience. The best
means of mending the breach seemed to be ex-
pansion towards the outside, for this was the
direct method of quelling the interior tumult.
Through the Jikdd, the holy war, the rebellious
tribes were drawn over to the interest of Islam
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and reconciled with it. The propaganda of the
Faith was not much more than the pretext of
the war. The challenge to the foes of Allah to
be converted was issued only as a matter of form
before the commencement of hostilities ; it was
not supposed that they would actually yield to
it. There was one rule for the Arabs and another
for the ¢ outlanders.” The Arabs had no choice ;
they had to accept Islam, and the tendency
spread to tolerate in the territory of the whole
peninsula no religion but that of Muhammad.'
The levelling of Islam and Arabism went so far
that no one could be a Muslim without belong-
ing to, or joining, an Arab family. On the
other hand the non-Arabs were not compelled
to come over ; the present supposition was that
they would abide by their old religion. Being
non-Arabs, they did not belong to the native
citizenship of the theocracy ; they were not
meant to enter into it, but only to be put under
its sway ; that was the aim of the war.

Thus, out of the national state which Muham-
mad had founded there arose after his death a
kingdom, a rule of the theocracy over the world.
The kingdom had two classes of adherents,
who diftered both in politics and in religion.
The masters in it were the Arabs, as Muslims
as well as warriors and conquerors. - Muhammad’s

. ’I‘He:Taghlib, who were permitted to remain Christians, dwelt
in Mesopotamia, : .
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congregation had been completely converted into
an army ; prayer and fasting and the other
pious exercises took a secondary place after the
Jihdd. In this form Islam became clear to the
Beduin also. It was the standard which led
them to victory and spoil,—or if the worst came
to the worst, to Paradise. In the captured provin-
ces the theocracy under the new conditions was
organised throughout as an army. Its citizen-
list was the army register, the tribes and fami-
lies forming the regiments and companies. All
Arabs were mnot included in it, but only the
active ones, the Mugdtila, i. e. the fighters and
defenders. In contra-distinction to those who
stayed at home, the Muqétila were also called
the Muhijira, i.e. those who went out to the
great military centres from which the war was
directed and conducted. For Hijra no longer
meant Flight, but emigration (with wife and
children) to a military and political centre, in
order to serve there.! Full citizen’s rights could
only be enjoyed in the army, and in the capital
and garrison towns ; the Beduin who remained
inactive in their homesteads and with their
flocks were not recognised as citizens with full
rights,—scarcely even as adherents.” The original

1 Thig is the meaning of Higra, e.g., in Hamdsa, 792 v. 3; “Thou
hast not left home for the sake of Paradise, bat for the sake of the
bread and dates.” Cf. Qutimt 4, 25.

3 Yahyd b. Adam, Kitdb al Kbardj, 5, 18 and 69, 15. Cf. my
treatise upon the Khawérij (Gottinger Ges. der Wiss. 1901), p. 9.

4
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Dédr-al-Hijra. or Ddr-al-Isldm was Medina,
whither at first went the influx of “active ” men;
later the provincial capitals (misr, pl. musir)
were added, and thither the Hijra could also
be made. In Syria older towns already in exis-
tence were chosen, and in other places new
military colonies were founded, such as Fustht
in Egypt, Qairawn in Roman Africa, and espe-
cially Basra and Kifa in Iraq.

From these points where they made their
headquarters the Arabs kept the provinces in
obedience ; it was absolute martial law. The
Emirs, under whose leadership a land was taken,
were the first ¢ stattholders,” and their successors
were, first and foremost, military commanders.
But just as the army was at the same time the
Umma, so the Emir was at the same time the
Imdm, the leader of the service in the mosque,
especially on Friday when he preached. He
was ‘ala’ lharb walsaldt ; warfare and worship
both came into his department. Along with
this he possessed naturally the executive power,
and consequently also the judicial supremacy in
which lies the power of commanding peace.
At first the Emir dispensed justice in person,
later he appointed a Qdd? in the capital.’

On the whole he handed over the domestic rule
and to a certain degree the dispensing of

1 There was as yet no such official under Umar 1I. Presumably at
that time there were no disputes atall. We first hear of a Q&df in
Kufa at the time of Mu‘dwia or Yazid I,
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judgment also, to the circles most nearly con-
cerned, for even in the captured provinces the
Arabs kept up their ancient clan-system. But
pretty soon a difference crept in. In the Arabian
homeland a comparatively small band formed an
actual unity which shepherded their flocks and
wandered about in common. It reckoned itself,
together with other tribes, into groups ascending
in importance, but these had actually not much
say. This was changed by the great overflow
over the bounds of the desert. As a general
thing the whole tribe did not journey from home
to settle down ‘“in corpore ” at one and the
same spot, but fragments of the tribe were
scattered hither and thither, fragments which
could not exist of themselves. So, in order to
gain the necessary solidarity, they made a closer
alliance with fragments of related tribes belong-
ing to the similar higher group. This was all
the easier when there was no longer plenty of
room for emigrating, as there used to be before,
and when they were crowded together in colonies
and lived in the closest contact with each other;
for example, Kufa was a pattern-paper of the
widely ramified ethnology of the desert. Thus
it can be understood that by a kind of integra-
tion the larger alliances attained an actual
importance which they had never had before,
and which they scarcely possessed even later in
Arabia proper. The combination of other
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circumstances furthered this tendency to the
formation of groups, which became momentous
for the internal history of the Arabian Empire.

As distinguished from the Arabian military
nobility the non-Arabs were subjects,’ 4. e.
those reduced to submission or dependence.
They formed the financial basis of the kingdom.
They had to provide for the support of their
lords by means of the tribute, the “ subjects’
tax,” which was far more oppressive than the
so-called * poor-tax ” of the Muslims, and
became scandalous. As far as possible, the
Arabian Government took even less interest in
their internal affairs than in those of the tribes.
In the province formerly Roman, the bishops
often became the civic heads of the community
also ; in the Persian province the Dihgéns re-
mained so. These native chiefs were responsible
for the tax in their district ; the government
did not trouble itself except to see that the tax
came in all right. It was the business of the
« Stattholder ” to keep the subjects sufficiently in
hand so that they paid the tribute. Later on
an independent finance official was often ap-
pointed along with him, which did not exactly
meet with his approval, for then he had only to
hold the cow by the horns and make her stand
still while another person milked her.

1 T use the word “subjects ” in this narrower sense us distin-
guished from the Arabs, the actnal owners of the state.
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The old-Arabian right of plunder, in the
somewhat modified form sanctioned by Muham-
mad in the Qoran, formed the basis of the
taxation of the subjects and of the regulation
of their position in general. When a town or
district had surrendered to the Muslims without
fighting (sulhan), the inhabitants retained life,
freedom and property, but had to pay tribute for
the mercy and protection granted, in a lump
sum, or according to a contract fixed by the
capitulation.! But if they were overcome by
force of arms (‘enwatan) they came under the
law of war, i. e. they had forfeited every right ;
they and all they possessed were the spoil of
the conqueror. A fifth was laid aside for God,
. e. the state, and even the crown lands and
the ground and properties forsaken by their
owners fell into the treasury.” Everything else,
not movable property merely, but also land and
people, was to be divided according to law, and
not amongst the Muslims generally, but amongst
the warriors of that very army which had
cffected the particular conquest. This, however,
could not go on. It was impossible that this
tremendous changing of possessions from hand
to hand should continue, not to mention the

* In some cases they rendered military services on the frontier
and then they did not roquiro to pay tribute, for it was considered that
the tribute was payment for the freedom from military service and for
its being undertaken by the Arabs,

®  Yahyd, p. 45.
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hardships it entailed upon the lower classes who
only tilled the ground and did not own it. The
Arabs could not cast lots among themselves for
half the world to keep it from becoming desert.
Nor did they dare to distribute themselves over
the vast territory in order to manage it. If they
wanted to keep their ground their only way
was to concentrate themselves in a military
fashion.  The stability of my congregation,” so
Muhammad is said to have asserted,! ° rests
upon the hoofs of their horses and the points
of their lances, so long as they do not work the
land ; whenever they begin to do that they
become like the rest of men.” And besides
they had to think of the future. If everything
was divided straight away among the first and
actual conquerors the spoil was squandered
as fast as it was won. So the land was treated
as solid capital and handed over in fief to its
former owners, so that they had to pay interest
on it ; and this interest only came to the Arab
warriors and their heirs,—not the capital, but
the revenue.* As a matter of fact the towns
and districts captured in this way by force ot
arms were not much worse off than those which
had surrendered themselves, and the name of

' Yahyd, p. 59.

* This is precisely the same as the tax in Genesis 47, which the
Egyptian peasants have to pay to Pharaoh, as a token that their land
really belongs to Pharaoh and that they are his bondsmen.
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the tribute was the same in both cases,' only in
the case of the latter the tribute was legally
fixed and could not be arbitrarily altered.?

Thus arose the difference between G'hanima
and Fai in the period after Muhammad. The
Ghanima was the spoil brought into the camp
in the shape of portable property and also
prisoners, which was divided, now as ever,
among the warriors. The Fai, on the other hand,
was the spoil as represented by estates and
the dwellers thereon which was not divided,
but was left to the former possessors on
consideration of tribute, so that the real owners,
(according to the law of war), only received the
rents of it.> But the state collected the rents
through its officials, and did not pay the full
amount every year to the rightful Muqgétila
or their heirs. They were paid only a fixed
pension, while the remainder went into the
public exchequer.§ The organisation of the

1 Yahyi, p. 11: all the land in the Sawid, which is watered by
canals, is Khardj and. Cf. also pp. 13, 33, 35 ff.

® In many cases also the others later on fabricated treaties of
capitulation, which was not a difficult matter considering the poor
knowledge of diplomacy and the historical obscurity which soon
enveloped the stormy times of the conquests.

3 “PFai” is borrowed from the Qoran (59, 6, 7), but the difference
between “ Ghanima ” and “ Fai ” is not made there, but is illegal. The
word actually means “return” (Yahyd, 33; B. Hishdm 880, 7), but is
used not merely for the interest but for the capital which yields
it. The Muslim jurists naturally retain the distinction between
“Ghantma ” and “ Fai” as an original decree and do not acknowledge
that it only evolved itself by usage, contrary to the Qoran,
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conquests thus limited itself pretty much to
a military occupation for the exploiting of the
subjects. There was little change from the
previous state of things. The ruling power
changed, but the position of the misera contri-
buens plebs remained much as it had been before.
The administration of the Arabs was confined
to finance, its government office was a counting-
house. They retained the Greek and Persian
clerks, the only technical officials they had.
They also kept, in the main, the old names
and Kkinds of taxes, and did not make much
change either in regard to their rate and
collection. If the two men of Medina
who are said to have measured and
iaid out Iraq had but half their wits they
made a very niggardly wuse of what they
had. In many cases the Khalifa sanctioned
only the provisional measures of his generals,
whose actions were regulated by the local
conditions.

Most of the conquests were made in the time
of the Khalifa Umar, and he is considered their -
organiser. As we have seen, he was certainly not
the creator of any new system, but it is due to him
that the Arabian right of spoil was set aside, and
the state intervened between army and subjects.
To a certain extent he protected the subjects,
and through their capacity for taxation strength-
ened the state against the army.
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5. The development of political lJaw did not
~ keep abreast with the development of political
power. No practical science of government was
to be found in the old-Arab tradition, and none
either in theidea of the theocracy. This want
was felt as soon as the momentous question arose
as to whom was due the leadership of the theo-
cracy.

As long as Muhammad lived this question
did not arise. The Prophet was the represen-
tative of God, the true theocratic ruler; the
theocracy was exactly suited to him. But the
supposition that with his death the hour of
the last judgment would immediately arrive,
was not reatised. The world was not destroyed,
and he. died without seeing to it that his flock
was not left shepherdless. He certainly
left behind the Qoran, and in addition the
Sunna, i.e. the path he had trodden, the
road he had pointed out by his practice, but
neither from Qorin_nor Sunna could it be dis-
coveredmmhlsmmor Still less
was it to be understood from the Qoran and Sunna
that a successor was superfluous; a personal
leader of the divine worship and of the govern-
ment seemed indispensable. There existed
neither a regular method of election nor a right
of inheritance to the Prophet.§ The death of
Muhammad seemed to do away with the theocra-
cy, though there were pious folk who would

5
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not believe that possible. The Arab tribes
defected, and there was a threatened schism
in Medina itself. Since no provision of any
kind had been made for the succession, a
prompt seizure of authority was the only thing
possible. Under Muhammad his oldest Meccan
followers and friends, few in number, had stood
closest to the chief power ; they were, so
to speak, the first-fruits of the Faith, the
nobility of the theoeracy, a nobility of real
Islamic origin and character. They had
really no official place, but simply formed the
council of the Prophet and had a very great
influence over him, and now, when deprived
of his protection, they did not let the power
slip through their fingers, but firmly grasped the
reins of government when they fell from his
hands. The chief of these, in point of intellect,
was Umar b. Khattdb, who may be regarded as
the founder of the second theocracy, the theo-
cracy without a prophet. He was tall, quick
in movement, loud of speech and strong in fight,
and is always represented with the whip in his
hand. He did not glide about and whisper
like the hypoerites, but was sincerely God-
fearing and never indiscreet. He first supported
Abd Bakr, Muhammad’s most trusted friend,
and it was not till after the latter’s death, which
took place soon after, that he took over the
ruling power in name, Abd Bakr transferred
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it to him in his last will and testament,! but that
was only a confirmation of what was already an
accepted thing. Abl Bakr was quite aware
that they had no legal title to the ruling power
but had usurped it. All they could do was
afterwards to legitimise their originally illegiti-
mate power by wiclding it according to the
idea of the theocracy. Since Allah no longer
reigned through his living plenipotentiary,
they secured Mis reign by the fact of their
taking as their rule of conduct His Word,—the
Qoran, and the example of His Messenger,—
the Sunna. They wished to be considered
only as temporary representatives of the One
and Only authorised Ruler of the theocracy, the
Prophet, and showed this by the official name
which they assumed, Khalifa, i.e. “vicar.” Abt
Bakr called himself the Vicar of the Méssenger of
God, and Umar the Vicar of the Vicar of the
Messenger of God, until this seemed too
ceremonious and ‘“Khalifa,” with the omission
of the genitive, became an independent title,

Believers.
~ The influence of the oldest and most
eminent Companions of the Prophet, from whom

' The will of the dying man is an old idea with the Arabs. In
war the Emir had the right and the duty to appoint, in the event of his
death, a lieutenant, and often also a lieutenant of that lieutenant, and
80 on. The Muslims, however, thought of themselves as a host. Cf.
Die Contin. Isidori Hispana, ed. Mommsen, par. 98.
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the first Khalifas were drawn, was shared in by
their tribal-connections, the Quraish, and not
only those who had emigrated to Medina in the
year of the Flight, or at least before the taking
of Mecca, but also those who had embraced
- Islam only when compelled to do so after its
conquest. Blood asserted its power by the
side of the Faith. Notwithstanding the fact
that they had resisted Islam as long as they
could, the whole Quraish felt that they were the
people with the right to rule in the theocracy,
because Muhammad was sprung from their
stock, and they found their claims supported by
him and his Companions. Even the Arabs, as a
general thing, considered it quite in order that
the ruling power should remain, if not within a
single family, still within the one tribe or stock,
to be regarded as its common possession, though
only one individual wielded it. Only the Ansér
strove hard against the precedence of Quraish
in Islam. At first they had received them as
fugitives kindly, and granted them quarter,
maintenance and protection. Neither had they
at first objected to Muhammad’s preferring
his Meccan followers in many ways, or to
themselves having the heaviest of the warfare
and the others (Quraish) the lion’s share of the
spoil, e.g. at the division of the properties of
the expelled Jews. But in time the feeling
grew amongst them that the spirits whom they



INTRODUCTION 37

had summoned were becoming too much for
them, and they made attempts to show that they
would be masters in their own house and not be
content with the guests’ leavings. On frequent
occasions their indignation broke out. It was
excited especially by a former very influen-
tial leader of the tribe Khazraj, who thought
himself slighted by the Prophet. At once
the jealousy of the other tribe, the Aus,
was aroused against this man. The old danger-
ous schism had not yet disappeared, and the
third party who stood outside the quarrel bene-
fited by it. Under these circumstances it was
easy for Mohammad to keep the good-will of
the Ansér, but they were also indebted to him
for having saved them from self-destruction, and
when they came to think of it they recognised
that they could not do without him either.
They were much troubled by the thought that
he might forsake their town, and after the cap-
~ ture of Mecca go and settle there. So things
went on as they had begun'; the Quraish conti-
nued to gain a firmer footing in Medina, re-
inforced by numerous emigrants from other
tribes, who were likewise called Muh4jira. The
Ansir still possessed a bare majority and fell
more and more into the background. On the
death of the Prophet they once more made a
strong effort to assert their right to the ruling
power in their town, or at least to their autonomy.
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They forgot that Medina for long had been
no more their town but the Prophet’s, and
he had made it something totally different,—the
centre of Arabia and of Islam. They were
taken by surprise by the prompt action of
Umar and the other Companions, then divided
by their own old dissensions, and finally put into
the minority by the steady stream of Beduins
of the neighbourhood who sided with the
Muh4jira against them.

Fortunately just at that time the great rising
of the Arabian tribes against Medina took place,
and in face of the common external danger the
internal quarrel disappeared. In accordance
with their traditions the Ansar were again fore-
most in fight against the foes ; they had also the
chief hand in the conquests—particularly in
that of Syria. They formed the backbone of the
Islamic forces, but they had no say in appointing
the leaders. Moreover they still remained in a
certain opposition to the rulers, but their oppo-
sition rose and fell along with the general
opposition of pious theocrats against the
existing power. Medina as the seat of
the opposition, of Islamic tradition and
of the suppressed Islamic aristocracy, makes
its appearance later, always as a whole; itis
quite erroneous to think only of the Ansér in
that connection. Even in the great rising which
ended in the Harra, they were united with the
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Mubh4jira against the Umaiya; they followed
Quraishite pretenders and did not fight for their
own hand as a separate party.! Except, per-
haps, by the Khawirij, the leadership of the
Quraish was recognised, if somewhat reluctantly,
by all sides. They took up a neutral position
with regard to the rivalry of the tribes, who, one
after another, yielded the ruling power to the
Quraish in preference to themselves, however
much they were at times exasperated by these
born share-holders in the state.

The Quraish, indeed, were not now very
closely united. Originally they were only the
followers of the Prophet and of his old Com-
panions ; it was only through them, being of the
same tribe and blood-relationship, they had risen
into importance in Islam. But now there
sprang up amongst them a dangerous combin-
ation of the real Islamic aristocracy of Com-
panions.

This happened after the death of the Khalifa
Umar, when the question of a successor again
arose. Umar did not leave a will in favour .of
Ali, who claimed as cousin and son-in-law of the

' There is an idea that the Ansfir had formed the nucleus of the
later opposition party of the Yemenites. I can find no reasons for this,
The Yewmenites in Syria were the Kalb, in Kufa the Hamdin, Madhij
and Kinda, in Basra and Khurdsin the Azd Umén,—the latter the
least important. The Ansir had no connection with any of these.
Neither had they much real concern with the Shia, though they
adhered to Alf as long as he lived. That the Alids considered Medina

their native place and were held in respect there, is another question.
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Prophet, and considered himself already slighted.
Umar preferred to leave to open election the
appointment of a Khalifa in his stead. But the
Shird, the electing body, did not, by any means,
consist of the whole of the Muslims. The
provinces were not consulted; Medina alone
was the “ Polis,” and in Medina the Ansar in
general were of little account, as also were the
Quraish as a whole. The ShirA actually only
consisted of the six still surviving oldest
Companions of the Prophet, and they were sure
to agree, like a board of cardinals, in appointing
one of themselves. The rest of the people of
Medina had only the right or the duty to do
homage to the one chosen. The rendering of
.homage was bound to follow upon an election,
and it had to be done in Medina.

- The six, on their part, passed over Ali. They
were not willing to recognise that he had a prior
claim, and they chose to appoint the already
aged Uthméin b. AffAn of the house of Umaiya.
He was the most unassuming and least import-
ant, and just for that reason he commended him-
self to them, for they wanted a log for their
king and had no wish for another Umar. But
the result disappointed them, for the weakness
of Uthmén did not benefit them but his own
house, to whose influence he yielded either
willing or carelessly. The Umaiya, like the kin
of the Prophet, belonged to the family of
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Abd Manif, and were richer, and more im portant
and powerful than the Hishim and Muttalib.
After Badr they had taken the place of the
Makhziim, whose power was broken by that
battle,! and through their wise leader, Abl
Sufyin, gained the hegemony in Mecca and
were the chief figures in the long struggle of
the Quraish against Medina and Muhammad.
Though beaten in this struggle they did not on
that account lose their influential position, but
maintained it in the new commonwealth which
they were obliged to join. Muhammad made
the entrance to it easy for them, and was at
pains to show them that they suffered no dis-
grace in joining it. When Mecca lost its politi-
cal importance they emigrated to Medina and
soon took the helm of affairs there, and by
adapting themselves to the times and regulating
their faith according to circumstances, they
gained prominence through the very events
which had threatened their destruction. Al-
ready under Abf Bakr and Umar, Yazid, the
son of Abl Sufydn, and after his death his bro-
ther Mulwia, became very prominent in the pro-
vinces, if not in Medina. With Uthméin the
Umaiyids actually attained to the Khalifate, for
his government was the government of his
house. He appointed his cousin Marwén his

! For the rivalry of the Makhzim and Abd Manéf, c¢f. B. Hishdm
203 f. ; 429,
6
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chancellor in Medina and left the rule to him,
and he filled up all the stattholderships with his
relatives. By so doing he incurred the dis-
pleasure of his peers, the other members of the
Shtrd. There were five of them,—Ali, Ibn
Auf, Talha, Zubair and Ibn Abi Waqqéhs. The
latter had no political ambition, and Ibn Auf
died before Uthmén himself, but these two were
replaced by Ayesha, the young widow of the
Prophet, who had an equal place with them in
the high council of Islam and commanded great
respect. The eminent Companions found them-
selves threatened in the position they had held
till then by the coming of a dynasty; this was the
reason of their enmity to the Umaiya. Were
they, the genuine theocratic nobility which
had its roots in Islam, to suffer themselves to
be supplanted by an old heathen noble family
which had headed the Quraish in the struggle
against Islam? They first tried to divert
the Khalifa from his clique, as they called it,
and when they did not manage that they turned
against the Khalifa himself. In Medina they
did all they could to undermine his authority,
and encouraged the discontent of the Arabs in
the provinces.

6. Things were in a ferment, at any rate in
the provinces, i. e. in the towns in which the
Arabs dwelt. Times had changed through the
cessation of the great wars of conquest. Peace
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had followed upon turmoil, sobriety upon debauch.
The Arab defenders were no longer kept going
by service in the field,—they had leisure to
reflect. So longas the Ghanima, the actual spoil,
had kept flowing in to them through the constant
campaigns, they had suffered the government to
claim the Fai,—the persons and immovable
estates of the conquered, as they did not then
know what to do with them. But now they
perceived that in the storm and stress of the
times they had unwittingly allowed themselves
to be done out of the more valuable share of the
spoil. If they had now received payment of, at
least, the full income of the Fai, i. e. the yearly
amount of the subject-tax, they would not have
minded, but, as we have seen, that was not the
case. The subject-tax, together with the rest of
the state revenues, swelled the treasury; the
government only gave the Arab warriors pensions
from it. It held the purse-strings, the contents
of which really belonged to the army. It became
independent of the army by the conquests which
the army had made, and which were, by right,
army spoil, since it did not divide up land and
people but annexed their taxation toitself. And
the army became dependent upon it through the
pensions which it had the power to bestow or
withdraw to whatever amount and extent it
pleased. The government used to be supported by
the army, now the army was supported by the




































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































